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AND THE FASCISTS 


ELIZABETH JUDAS-FOERSTER 


The Jew Judas betrayed Jesus for a small Sum of money: 
after which he hanged himself. The betrayal of those close 
to Nietzsche does not Nave the brutal consequence of that 
of Judas, but it Sums up and ends up rendering intolerable 
the set of betrayals which deform the teaching of Nietzsche 
(which put him beyond the measure of the aims the 
Shortest of the current fever). The anti-Semitic falsifications 
of Mrs. Foerster, sister, and Mr. 


Richard Oehler, cousin of Nietzsche, have moreover 
something more vulgar than the market of Judas: beyond 
all measure, they give the value of 4 the maxim in which 
Nietzsche's horror for anti-Semitism was expressed: 


DON'T DATE ANYONE WHO IS INVOLVED IN THIS 
BRAZILOUS 


FU-MISTRY OF RACES! (1) 


The name of Elisabeth Foerster-Nietzsche (2), who has just 
completed, on November 8, 1935, a consecrated life 4 a 
very narrow and degrading form of family worship, has not 
yet become an object of aversion... Elisabeth Foerster - 
Nietzsche had not forgotten, on November 2, 1933, the 
difficulties which had arisen between her and her brother 
because of her matriage, in 1885, to the anti-Semite Bernard 
Foerster. A letter in which Nietzsche reminds her of his 
"repulsion" — "as pronounced as possible" — 


for her husband's party — the latter referred to by name 
with resentment — 


has been published by her own care (3). On November 2, 
1933, in front of Adolf Hitler received by her 4 Weimar at the 
Nietzsche-Archiv, Elisabeth Foerster testified to Nietzsche's 
anti-Semitism by reading a text by Bernard Foerster. 


Before leaving Weimar to go to Essen, reports Le Temps of 
November 4, 1933, Chancellor Hitler went to visit Mrs. 
Elisabeth Foerster-Nietzsche, sister of the famous 
philosopher. The old lady gave her a sword cane that 
belonged to her brother. She showed him around the 
Nietzsche archives. 


Mr. Hitler heard the reading of a memorandum addressed 
to Bismarck in 1879 by Dr. Foerster, an anti-Semitic agitator, 
who protested "against the vinvaston of the Jewish spirit in 
Germany". Holding Nietzsche's cane in hand, Mr. Hitler 
walked through the crowd amid cheers and got back into 
his car to drive to Erfurt and from there to Essen. 


Nietzsche, in 1887 addressing a contemptuous letter 4 to 
the anti-Semite Theodor Fritsch (4), ended it with these 
words: BUT WHAT DO YOU THINK I FEEL WHEN THE 
NAME OF 


ZARATHUSTRA COMES FROM THE MOUTHS OF ANTI- 
SEMITES! 


THE SECOND JUDAS OF THE “NIETZSCHE-ARCHIV” 


Adolf Hitler, 4 Weimar, had his photograph taken in front of 
the bust of Nietzsche. Mr. Richard Oehler, cousin of 
Nietzsche and collaborator of Elisabeth Foerster at the Ar- 
Chiv, had the photograph reproduced on the 


frontispiece of his book, Nietzsche and the future of 
Germany (5). In this work, he sought to show the deep 
agreement of the teaching of Nietzsche and Mein 


ry 
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Kampf. | recognize, it is true, the existence of passages of 
Nietzsche which would not be hostile to the Jews, but he 
concludes: 


...What matters most to us is this warning: “Not one more 
Jew!” Let's close our doors to them, especially on the east 
side! "..."... that Germany has a large number of Jews, that 
the German stomach and blood will have to struggle for a 
long time yet before having assimilated this dose of Jew", 
that our digestion is not as active as the Italians, the French, 
the English, who came to the end of it in a much more 
expeditious way: and note that this is the expression of a 
very general feeling, which demands that we hear it and 
that we act. "Not one more Jew!" Let us close Our doors to 
them, especially on the eastern side (including Austria)! This 
is what the instinct of a people demands, whose character 
is Still So weak and so little marked that it would run the risk 
of being abolished by the mixture of a more energetic race. 


This is not just “Shameless bullshit” but a crudely and 
consciously fabricated fake. This text appears in fact in 
Beyond Good and Evil (§ 251), but the opinion it expresses 
is not that of Nietzsche; it is that of the anti-Semites taken 
up by Nietzsche in a way of mockery! 


I have not yet met a German, he writes, who wishes the 
Jews well; wise men and politicians may condemn anti- 
Semitism unreservedly, what their wisdom and their politics 
condemn is, make no mistake about it, not the feeling itself, 
but only its formidable outbursts , and the unseemly and 
Shameful manifestations that this feeling provokes once 
unleashed. It is said quite frankly that Germany has largely, 
AG 


Follows the text carried by the fascist forger on behalf of 
Nietzsche! A little further on, a practical Conclusion is given 
to these considerations: "We 


could very well start by throwing the anti-Semitic brawlers 
out of the door..." This time Nietzsche speaks in his name. 
The whole aphorism speaks in the direction of the 
assimilation of the Jews by the Germans. 


DO NOT KILL: REDUCE IN SERVITUDE 


DOES MY LIFE MAKE IT LIKELY THAT I HAD LET ME 'THE 
WINGS 


CUT OFF' BY ANYONE? (6) 


The tone with which Nietzsche responded during his 
lifetime to importunate anti-Semites excludes any possibility 
of treating the question lightly, of considering the betrayal of 
the Judases of Weimar as venial: it is about “Cut wings’. 


Those close to Nietzsche undertook nothing less base than 
to reduce to degrading serfdom whoever claimed to ruin 
servile morality. Is it possible that there is not Snashing of 
teeth in the world and that it does not become obvious 
which, in the growing disorientation, makes one silent and 
violent? 


How, under the influence of anger, could it not be a blinding 
light, when all humanity is rushing into servitude, that there 
is something that must not be enslaved, that cannot be 
enslaved? 


NIETZSCHE'S DOCTRINE CANNOT BE SUBJECTED. 


It can only be tracked. To place it in the service of anything 
else is a betrayal that stems from the contempt of wolves 
for dogs. 


DOES NIETZSCHE'S LIFE MAKE IT UKELY THAT HE 
WOULD GET 


"CUT OFF" BY ANYONE? 


Whether it is anti-Semitism, fascism, whether it is socialism, 
there is only use. Nietzsche was addressing 4 free spirits, 
incapable of letting themselves be used. 


accents Oat Me San eS 


LEFT AND RIGHT NIETZSCHEEANS 


The very movement of Nietzsche's thought implies a 
debacle of the different possible foundations of Current 
politics. The rights base their action on the affective 
attachment to the past. Lefts on rational principles. 


But attachment to the past and rational principles (justice, 
social equality) are alSo rejected by Nietzsche. It should 
therefore be impossible to use its teaching in any way. 


But this teaching represents an incomparable force of 
seduction, consequently a "force" quite simply, that 
politicians must have been tempted to enslave or at least to 
conciliate for the benefit of their businesses. Nietzsche's 
teaching "mobilizes" the will and the aggressive instincts: it 
was inevitable that the existing actions seek to drag along 
in their movement these wills and these instincts that have 
become mobile and remained unused. 


The absence of any possibility of adaptation to one of the 
directions of the policy had under these conditions only 
one result. The Nietzschean exaltation being solicited only 
because of a misunderstanding of its nature, it could be in 
both directions at the same time. To a certain extent, a 
Nietzschean right and a left have formed, in the same way 
as a Hegelian right and left had formerly formed. But Hegel 
had situated himself on the political plane, and his 
dialectical conceptions explain the formation of two 
opposing tendencies in the posthumous development of 
his doctrine. In one case it is a question of logical and 
consistent developments, in the other of inconsistency, 
levity or betrayal. Overall, the requirement expressed by 
Nietzsche, far from being heard, has been treated like any 
in a world where the servile attitude and the value in use 
alone appear admissible. In proportion to this world, the 
reversal of 
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values, even if it has been the object of real efforts to 
understand it, has remained so generally unintelligible that 
the betrayals and platitudes of interpretation to which it is 
Subject go almost unnoticed. 


* NOTES FOR DONKEYS’ 


Nietzsche said himself that he had nothing but repugnance 
for the political parties of his time, but an ambiguity exists 
about fascism, which only developed long after his death 
and which, moreover, is the only political movement who 
consciously and systematically used the Nietzschean 
critique. According to the Hungarian Georg Lukacs (one of 
the few, it seems, among current Marxist theoreticians who 
have had a deep awareness of the essence of Marxism; 
since he had to take refuge in Moscow, he has been , it is 
true, morally broken, he is only a Shadow of himself), 
according to Lukacs "the very clear difference in ideological 
level between Nietzsche and his fascist Successors does 
not manage to hide the fundamental historical fact, which 
made Nietzsche one of the main ancestors of fascism” 


(International Literature, 1935, no. 9, Dp. 79). The analysis 
on which Lukacs bases this conclusion is perhaps 
sometimes refined and skilful, but it is only an analysis 
which dispenses with the consideration of the totality, that 
is to Say, of what alone is "existence". ". Fascism and 
Nietzscheism exclude each other, even exclude each other 
violently, aS Soon as both are considered in their totality: 
suddenly life is linked and stabilized in an endless 
servitude, from another blows not only free air but a gust of 
wind; on the one hand the charm of human culture is 
broken to make way for vulgar force, on the other force and 
violence are tragically doomed to this Charm. How is it 
possible not to see the abyss that Separates a Cesar 
Borgia, a Malatesta, from a Mussolini? Each 
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insolent despisers of traditions and of all morality, taking 
advantage of bloody and complex events for the benefit of 
a greed to live that Surpasses them: the other slowly 
enslaved by everything that he sets in motion only by 
paralyzing little by little his primitive impulse. Already in the 
eyes of Nietzsche, Napoleon appeared "corrupted by the 
means he had been forced to employ"; Napoleon "had lost 
the nobility of character" (8). An infinitely heavier Constraint 
is undoubtedly exerted on modern dictators reduced to 
finding their strength in identifying with all the impulses that 
Nietzsche despised in the masses, in particular "with this 
false Self-admiration that 


races practice." (9). There is a corrosive derision in the fact 
of imagining a possible agreement between the 
Nietzschean demand and a political organization which 
impoverishes existence at the top, which imprisons, exiles 
or kills all that could constitute an aristocracy (10) of “free 
spirits”. 


As if it were not blinding that Nietzsche, when he asks for a 
love 4 the measure of the sacrifice of life, it is for the "faith" 
that he communicates, for the values that his own 
existence makes real, obviously not for a homeland.., 


"Note for the Donkeys", wrote Nietzsche himself, fearing a 
confusion of the same order, just as miserable (11). 


MUSSOLINI Nietzscheen 


Insofar as fascism has a philosophical source, it is not 4 
Nietzsche, but 4 


Hegel that it is linked (12). Let us refer to the article that 
Mussolini himself devoted in the Enciclopedia Italiana to the 
movement he created (13): the vocabulary and, even more 
than the vocabulary, the spirit of it are Hegelian, not 
Nietzschean, Mussolini can twice use the expression "will to 
power"): but it is no coincidence that 


this will is only an attribute of the idea which unifies the 
multitude... (14) The red agitator was under the influence of 
Nietzsche: the Unitarian dictator stood aside. The regime 
itself has spoken out on the matter. In an article in 
Fascismo from July 1933, Cimmino denies any ideological 
connection between Nietzsche and Mussolini. Only the will 
to power would constitute a link between their doctrines. 
But Mussolini's will to power "is not Selfish", it is preached 
to all Italians whose duce "wants to make Supermen". 


Because, affirms the author, “even if we were all Supermen, 
we would still only be men... That, moreover, Nietzsche 
pleases Mussolini, nothing more natural: Nietzsche will 
always belong to all men of action and will... The profound 
difference between Nietzsche and Mussolini is in the fact 
that power as will, force, action are the products of instinct, 
I would almost say of physical nature. They can belong to 
the most opposite people, they can be put at the service of 
the most diverse goals. On the contrary, ideology is a 
Spiritual factor, it is what truly unites men...” It is not useful 
to insist on the open idealism of this text which has the 
merit of honesty. must be 


compared to the German texts. It is more remarkable to see 
the Duce cleared of a possible accusation of Nietzschean 
selfishness. 


For Stirner, for Nietzsche, wrote the revolutionary at the 
time, and for all those whom, in his Geniale Mensch, Turk 
calls the anti-sophists of egoism, the State is organized 
oppression to the detriment of the individual. And yet, even 
for animals of prey, there is a principle of solidarity... The 


instinct of sociability, according to Darwin, is inherent in the 
very nature of man. It is impossible to imagine a human 
being living outside the infinite Chain of his fellows. 
Nietzsche deeply felt the "fatality" of this law of universal 
solidarity. The Nietzschean Superman tries to escape from 
the contradiction: he unleashes and directs his will to 
power against the external mass and the tragic grandeur of 
his undertakings provides the stove — for a short time yet 
— with matter worthy of being sung... 


This explains why Mussolini noting the non-Italian 
influences that were exerted on the nascent fascism speaks 
of Sorel, Péguy, Lagardelle and not Nietzsche. Official 
fascism has been able to use, by arranging them on the 
walls, tonic Nietzschean maxims: its brutal Simplifications 
nevertheless seem to it to have to be kept away from the 
Nietzschean world, which is too free, too complex, too 
heartrending. This caution seems to rest, it is true, on an 
outdated interpretation of Nietzsche's attitude: but this 
interpretation was possible and it was because the 
movement of Nietzsche's thought ultimately constitutes a 
maze, it is that is to say, the complete opposite of the 
directives that Current political systems ask of their 
inspirers. 


ALFRED ROSENBERG 


However, the prudence of Italian fascism is opposed to 
Hitler's assertion. 


Nietzsche, in the racist pantheon, does not occupy, it is 
true, an official place. Chamberlain, Paul de Lagarde or 
Wagner give more solid Satisfactions to the profound “self- 
admiration” practiced by the Germany of the Third Reich. 
But whatever the dangers of the operation, this new 
Germany had to recognize Nietzsche and use him. It 
represented too many instincts mobilized, available for any, 
almost any violent action; and falsification was still too 
easy. The first developed ideology of National 


Socialism, as it emerged from the brain of Alfred 
Rosenberg, accommodates Nietzsche. 


Who is 1) 


A aigg 


First of all the German chauvinists had to get rid of the 
Stirnerian, individualist interpretation. Alfred Rosenberg 
doing justice to leftist Nietzscheism seems to have 4 hearts 
with rage to snatch Nietzsche from the clutches of the 
young Mussolini or his ilk: 


Frédéric Nielzsche, he says in his Mythe du xx® siécle (16), 
represents the desperate cry of millions of oppressed 
people. His Savage preaching of the Superman was a 
powerful amplification of individual life, subjugated, 
annihilated by the material pressure of the age... But an age 
gagsed for generations grasps, through powerlessness, 
only the subjective side of the great will and of Nietzsche's 
vital experience. Nietzsche passionately demanded a 
strong personality: his falsified demand became a Call, an 
unleashing of all instincts. Around his banner rallied the 


Red Battalions and the nomadic prophets of Marzism, a sort 
of men whose insane doctrine has never been denounced 
more ironically than by Nietzsche. In his name, the 
contamination of the race by the Negroes and the Syrians 
progressed, while he himself yielded harshly to the 
discipline Characteristic of Our race. 


Nietzsche had fallen into the dreams of gigolos in heat, 
which is worse than falling into the hands of a band of 
brigands. The German people heard nothing more than the 
removal of constraints, of Subjectivism, of 


"personality", but there was no longer any question of 
discipline and interior construction. Nietzsche's most 
beautiful words "From the future the winds approach with 
Strange blows of wings and in his ears resounds the good 
news" was no more than a nostalgic intuition in the midst of 
an insane world ow he was, alongside Lagarde and 
Wagner, almost the only clairvoyant, 


“If you Knew how much I laughed last spring reading the 
works of that Sentimental and vain stubbornness called 
Paul de Lagarde”: this is how Nietzsche expressed himself 
speaking of the famous panger-manist (17 ). 


Nietzsche's laughter Could Obviously extend from Lagarde 4 
Rosenberg, the 


laughter of aman who was equally sickened by social 
democrats and racists. The attitude of a Rosenberg must ne 
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their steps to be taken simply for vulgar Nietzscheism (as is 
sometimes admitted, as Edmond Vermeil admits). The 


disciple is not only vulgar but prudent: the mere fact that a 
Rosenberg speaks of Nietzsche was enough to 


"clip the wings", but it seems to a man of this species that 
wings are never clipped enough. Everything that is not 
Nordic must be, according to him, rigorously cut off. But 
only the gods of the sky are Nordic! 


While the Greek gods, he writes (18), were the heroes of 
light and sky, the gods of non-Arvenian Asia Minor 
assumed all the characteristics of the Earth... Dionysus (at 
least in his non-Aryan Side ) is the god of ecstasy, lust, 
unbridled bacchanalia... For two centuries, the 
interpretation of Greece continued. From Winckelmann @ 
Voss via the German classics, emphasis was placed on 
light, the gaze turned towards the world, the intelligible... 


The other current — romantic — feeds on the secondary 
influxes indicated at the end of the Illiad by the feast of the 
dead or in Aeschylus by the action of the Eryn-nies. It was 
vivified in the chthonic Counter-gods of the Olympian Zeus. 
Starting from death and its enigmas, it venerates the mother 
goddesses, Demeter at the head, and finally blossoms in 
the god of the dead: Dionysus. It is in this sense that 
Welcker, Rohde and Nietzsche made the Earth-mother a 
progenitor, itself formless, of life which, perpetually, returns 
through death within it. The great German Romanticism 
quivered with the quiverings of adoration, and as ever 
darker veilS were drawn before the radiant faces of the 
gods of heaven, it Sank ever deeper into the instinctive, the 
formless, the demonic, the serous, the ecstatic. , the 
chthonian, in the cult of the Mother. 


It Should be recalled here first of all that Rosenberg is not 
the official thinker of the Third Reich, that of Course his anti- 
Christianity received no consecration. But when he 
expresses his revulsion for the gods of the Earth and for 
romantic tendencies which do not have for their immediate 


object a composition of force, without a shadow of a doubt, 
he expresses the revulsion of National Socialism himself. 


National Socialism is less romantic and more Maurassian 
than one sometimes imagines and we must not forget that 
Rosenberg is its ideological expression closest to 
Nietzsche: the jurist Carl Schmidt who incarnates it no less 
truly than Rosenberg touches of nearly 4 Maurras and, of 
Catholic origin, has always been foreign to the influence of 
Nietzsche. 


A “HYGIENIC AND PEDAGOGICAL RELIGION”: GERMAN 
NEO-PAGANISM 


It was German “neo-paganism” (ro) that introduced the 
legend of a poetic National Socialism. It is only to the extent 
that racism culminates in this eccentric religious form that it 
expresses a certain vitalist and anti-Christian Current of 
German thought. 


It is true that a Somewhat chaotic but organized belief freely 
represents today in Germany this mystical Current which, 
from the great romantic period, was expressed in writings 
such as those of Bachofen, Nietzsche and more recently of 
Klages (20). Such a current has never had the slightest unity 
but it is distinguished by the valorization of life against 
reason and by the opposition of primitive religious forms to 
Christianity. Within National Socialism, Rosenberg today 
represents its most moderate tendency. Much more 
adventurous theoretician-prophets (Hauer, Bergmann) 
undertake, following Count Reventlow, to attempt a Cultural 
organization analogous to that of the churches. This 
attempt is not new in Germany where a 


"Community of the Germanic Faith" existed from 1908 and 
where Marshal Ludendorf himself wanted to become, after 
1923, the head of a German church. After Hitler's seizure of 
power, the various existing organizations recognized in 
congress the community of 
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their goals and united to form the "German Faith 
Movement". But if it is a fact that the proselytes of the new 
religion do not oppose to romantic exaltation the narrow 
and entirely military limits of Rosenberg, they are none the 
less in agreement on this point that anti-Christianity being 
proclaimed, life being deified, their only religion is race, that 
is, Germany. 


The former Protestant missionary Hauer exclaims: “There is 
only one virtue: to be German! And the extravagant 
Bergmann, keen on psychoanalysis and "hygienic religion" 
affirms that "Jesus of Nazareth, doctor and benefactor of the 
people, if he returned today, would come down from the 
cross 4 which still nails him a false understanding; he 
would live again as the people's doctor, as the doctrinaire 
of the hygiene of the race. » 


National Socialism escapes its traditional and pietistic 
narrowness only to better ensure its mental poverty! The 
fact that followers of the new faith perform ceremonies 
during which passages from Zarathustra are read 
completes the situation of this comedy far removed from 
the Nietzschean requirement, in the most vulgar 
phraseology of jugglers who impose themselves 
everywhere on fatigue. 


Finally, it is necessary to add that the leaders of the Reich 
seem reluctant, less and less inclined, 4 to Support this 
heterogeneous movement: the picture of the part played in 
Hitler's Germany 4 by a free, anti-Christian enthusiasm, 
Siving itself a Nietzschean appearance, therefore ends 
shamefully. 


MORE TEACHER... 


There remains, perhaps the most serious, the consistent 
attempt by Mr. 


Alfred Baeumler, using real Knowledge and a certain 
theoretical rigor, to construct a political Nietzscheism. 
Baeumler's little book, Nietzsche, the philosopher and the 
politician (21), printed by Reclam 4 editions of very many 
exem-9 
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to please, brings out of the maze of Nietzschean 
contradictions the doctrine of a people united by a 
common will to power. Such work is indeed possible and it 
was inevitable that it Should be done. It releases as a whole 
a 


precise figure, new, remarkably artificial and logical. 
Imagine Nietzsche once asking himself: "What use can what 
I have experienced, what I have seen, be useful to?" This is 
indeed what Mr. Baecumler would not have failed to ask 
himself in his place. And since it is impossible to be useful 
to what does not exist, M. Baeumler necessarily refers to 
the existence which imposes itself on him, which should 
have imposed itself on Nietzsche, that of the Community 
one and the other were doomed by birth. Such 
considerations would be correct on the condition that the 
hypothesis formulated Could have received meaning in the 
mind of Nietzsche. Another Supposition remains possible: 
what Nietzsche experienced, what he saw, could not be 
recognized by him as a utility but as an end. Just as Hegel 
waited for the Prussian State to realize the Spirit, Nietzsche 
could, after having vituperated it, obscurely waited for 
Germany to give a body and a real voice to Zarathustra... 
But it Seems that the M. Baeumler's intelligence, more 
exacting than that of a Bergmann or an Oehler, eliminates 
representations that are too comical. It seemed expedient 
to him to neglect all that too indisputably had been 
experienced by Nietzsche as an end, not aS a means, and 
he openly neglected it with positive remarks. Nietzsche 
speaking of the death of God used an upset language, 


testifying to the most excessive inner experience. Baumler 
writes: 


To understand exactly Nietzsche's attitude towards 
Christianity, one must never lose sight of the fact that the 
decisive phrase, God is dead, has the sense of a historical 
observation. 


Describing what he felt the first time the vision of eternal 
return presented itself to him, Nietzsche wrote: "The 
intensity of my feelings made me 
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both shaking and laughing... these weren't tears of 
tenderness, they were tears of jubilation...” 


In. reality, sayS Baeumler, the idea of eternal return is 
unimportant from the point of view of the Nietzsche system. 
We must consider it as the pressure 


of a highly personal experience. It has no relation 
whatsoever with the fundamental thought of the will to 
power and even, taken seriously, this idea would break the 
coherence of the will to power. 


Of all the dramatic representations which gave Nietzsche's 
life the character of a tearing apart and panting struggle for 
human existence, the idea of eternal return is certainly the 
most inaccessible. But from the incapacity to accede to the 
resolution not to be taken seriously, the step taken is the 
step of the traitor. Mussolini once recognized that 
Nietzsche's doctrine Could not be reduced to the idea of the 
will to power. In his own way, Mr. Baecumler, cornered in 


betrayal and taking the plunge, recognizes it with 
incomparable brilliance: emasculating in broad daylight... 


THE “*COUNTRY OF MY CHILDREN” 


Putting Nietzsche into service requires first of all that all his 
pathetic experience be opposed to the system and make 
room for the system. But his demand extends further. 


Baeumler opposes 4 the understanding of the Revolution to 
the understanding of myth: the first would be linked, 
according to him, to the consciousness of the future, the 
second 4 to an acute feeling of the past (22). It oes without 
saying that nationalism implies enslavement to the past. In 
an article in Esprit (1° Nov. 1934, Pp. 199-208), Levinas gave 
on this point a philosophical expression of racism in 
particular, deeper than that of his partisans. If we quote 
here the essential, the deep opposition between the 
teaching of Nietzsche and its sequence will emerge this 
time perhaps with a rather great brutality: 


The importance, writes Levinas, granted to this feeling of 
the body with which the Western mind has never wanted to 
content itself, is the basis of a new biological conception of 
man. The biological with all that it entails of fatality 
becomes more than an object of spiritual life, it becomes its 
heart. 


The mysterious sights of blood, the calls of heredity and 
the past for which the body serves as an enigmatic vehicle 
lose their nature as submissive problems and the solution 
of a sovereignly free Ego. The Ego only brings to solve 
them the very unknowns of this problem. It is made of it. 
The essence of man is no longer in freedom, but in a kind 
of enchainment... 


From then on, any social structure which announces an 
emancipation with regard to the body and which does not 
commit it becomes Suspect as a denial, as a betrayal... ... 


Any rational assimilation or mystical communion between 
minds that is not based on a community of blood is 
Suspect. 


However, the new type of truth cannot renounce the formal 
nature of truth and cease to be universal. The truth may 
well be my truth in the strongest sense of this pDOSSesSSive - 
it must tend towards the creation of a new world. 


Zarathustra is not satisfied with his transfiguration, he 
comes down from his mountain and brings a gospel. How 
iS univerSality Compatible with racism? 


There will be a fundamental modification of the very idea of 
universality. It must make room for the idea of expansion, 
because the expansion of a force presents a completely 
different structure than the propagation of an idea... 


Nietzsche's will to power that modern Germany rediscovers 
and glorifies is not not just a new ideal, it is an ideal which 
at the same time brings its own form of universalization: 
war, Conquest. 


Levinas, who introduces without worrying about justifying 
it, the identification of the Nietzschean attitude with the 
racist attitude, in fact limits himself to giving, without having 
sought it, a Striking evidence to their incompatibility and 
even to their Character of opposites. 


The blood community (23) and the chaining 
a—\ 


ment to the past are in their connection as far apart as 
possible, out of sight of aman who claimed with great 
pride the name of “homeless”. And the understanding of 
Nietzsche must be held closed 4 those who do not fully 
appreciate the profound paradox of another name which 
was not claimed with less pride, that of CHILD OF THE 
FUTURE (24). To the understanding of the myth linked by 


Baeumler to the acute feeling of the past corresponds the 
Nietzschean myth of the future (25). The future, the 
marvelous unknown of the future, is the only object of the 
Nietzschean feast (26). “Humanity, in Nietzsche’s thought, 
still has much more time ahead than behind — how, in a 
general way, Could the ideal be taken from the past? (27). It 
is the aggressive and gratuitous Siving of oneself to the 
future, in Opposition to the Chauvinistic avarice, Chained to 
the past, which alone can fix a large enough image of 
Nietzsche in the person of Zarathustra 


demanding to be denied. The "homeless", the unleashed of 
the past who live today, how can they at rest see chain a4 
patriotic misery one of them that the hatred of this misery 
dedicated to the COUNTRY OF HIS CHILDREN? 


Zarathustra, when the eyes of others are riveted to the 
countries of their fathers, to their homeland, Zarathustra 
saw the COUNTRY OF HIS 


CHILDREN'S (28). Faced with this world covered with the 
past, covered with fatherlands as a man is covered with 
wounds, there is no expression more paradoxical, nor more 
passionate, nor greater. 


** US HOMELESSNESS...” 

There is something tragic in the simple fact that Levinas' 
error iS possible (because it is probably an error in this 
case, not a bias). The contradictions from which men die 
suddenly appear Strangely insoluble. For if the opposing 
parties adopting 
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opposing solutions, have apparently resolved these 
contradictions, it is only a question of Sross simplifications: 
and these appearances of solution only serve to distance 
the possibilities of escaping Death. The unleashed of the 
past are those chained to reason; those who are not 
Chained to reason are the slaves of the past. The game of 
politics requires such false positions to occur: and it does 
not seem possible that they can be changed. To transgress 
with life the laws of reason, to respond to the demands of 
life even against reason, is in politics, practically, to Sive 
oneself hand and foot bound to the past. And yet life 
demands no less to be delivered from the past than from a 
system of rational, administrative measurements. 


The passionate and tumultuous movement which forms 
life, which responds to what it demands of being strange, 
new, lost, Sometimes appears carried by political action: it 
is only a brief illusion! The movement of life merges with 
the limited movements of political formations only under 
defined 


conditions (29); in other Conditions, it continues far beyond, 
precisely where Nietzsche's gaze was Iost. 


Far beyond, 14 ot the simplifications adopted for a very 
short time and for a very short purpose lose their meaning, 
14 ow existence, 14 ott universe which brings it appear 
again like a maze... Towards this maze which alone 
encloses the possibilities numerous aspects of life, not 
towards immediate poverty, the contradictory thought of 
Nietzsche moves according to a touchy freedom (30). She 
even seems to escape alone, in the world that is now, the 
pressing cares that make us refuse to open our eyes far 
enough. 


Those who already perceive the void in the solutions 
proposed by the parties, who no longer even see in the 
hope aroused by these parties any more than an 
opportunity for wars devoid of any odor other than that of 


death, seek a faith To the extent of the convulsions they 
undergo: the possibility for 'Vnhomme to no longer find a flag 
and the dead end killings in front 
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which this flag goes, but all that in the universe can be an 
object of laughter, delight or sacrifice... 


“Our ancestors, wrote Nietzsche, were Christians of 
unequaled loyalty who, for their faith, would have sacrificed 
their property and their blood, their state and their Country. 
We — we do the same. But why? By personal irreligion? By 
universal irreligion? No, you know that much better, my 
friends! The YES hidden in you is stronger than all the NOs 
and all the MAYBES of which you are sick with your time: 
and if you have to go to the sea, you other emigrants, Strive 
to memes to find — a faith.... (31). 


NOTES. — (1) Posthumous works, trans. Bolle, Editions du 
Mercure de France, 1934, § 858, p. 309. 


(2) On E. Foerster-Nietzsche, see art. obituary of W. F. Otto 
in Kantstudien, 1935, no. 4, p. V (two portraits); but better, E. 
Podach, The Collapse of Nietzsche (tr. fr.), N.R.F., 1931; 
Podach gives reality to Nietzsche's expressions about his 
sister (people like my Sister are inevitably irreconcilable 
adversaries of my way of thinking and my philosophy, 
quoted by Podah, p. 68): disappearances of documents, 
Shameful omissions of the Nietzsche-Archiv were already to 
be attributed to this singular “adver-sary’”. 


‘ 


(3) Letter of May 21, 1887 publ. in FR. in Selected Letters, 
Stock, 1931. 


(4) The second of the two letters 4 Th. Fritsch, publ. in FR. 
by M. P. 


Nicolas (From Hitler to Nietzsche, Fasquelle, 1936, p. 131-4). 
We must point out here the interest of Nicolas' work, the 
intention of which is, on the whole, analogous to Ours and 
which provides important documents. But it is to be 
regretted that the author was above all preoccupied with 
showing 4 


Mr. Benda that he should not be hostile 4 to Nietzsche... 
and wishing that Mr. Benda would remain faithful 4 himself. 


(5) Friedrich Nietzsche and the German Future, Leipzig, 
1935. R. Oehler appartient & la famille de la mére de 
Nietzsche. 
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Nietzsche's teaching elaborates the faith of the sect or of 
the "order" whose dominating will will make human destiny 
free, tearing it away from the rational enslavement of 
production as well as the irrational enslavement of the past. 
That inverted values cannot be reduced to value in use is a 
principle of such burning vital importance that it raises with 
it all that life brings of stormy will to conquer. Apart from 
this definite resolution, this teaching only Sives rise to the 
inconsistencies or betrayals of those who claim to take it 
into account. Enslavement tends to encompass the entire 
human existence and it is the destiny of this free existence 
that is at stake. 


(6) In the first of the two letters & Th. Fritsch: cf. above, n. 4. 


(7) "Hasn't there been a Hegelianism of right and left? There 
can be right-wing and left-wing Nietzscheism. And it seems 
to me that Stalin's Moscow and Rome, the latter Conscious 
and the latter unconscious, already posit these two 
Nietzscheisms (Drieu La Rochelle, Socialisme fasciste, 


N.R.F., 1934, p. 71). In the article where these lines appear 
(entitled “Nietzsche 


. against Marx") Mr. Drieu, while acknowledging that "It will 
never be more than a residue of his thought which will 
have been delivered to the brutal exploitation of hands-on 
people", reduces Nietzsche to the will to initiative and to the 
negation of the optimism of progress... 


In fact, if not in law, the distinction of two Opposed 
Nietzscheisms is no less justified on the whole. As early as 
1902, in a Serial entitled Nietzsche socialiste in spite of 
himself ("Journal des Débats", September 2, 1902), 
Bourdeau spoke ironically of the Nietzscheans of the right 
and of the left. 


Jaurés (who in a conference in Geneva identified Superman 
and proletariat), Bracke (translator of Human Too Human), 
Georges Sorel, Félicien Challaye can be cited in France 
among the men on the left who were interested in 
Nietzsche. 


It is regrettable that the conference of Jaurés is lost. 


It is important to note again that the main work on 
Nietzsche is by Charles Andler, sympathetic editor of the 
Communist Manifesto. 


(8) Will to Power, § 1026 (Complete Works, Leipzig, 191], t. 
XVI, p. 376). 


(9) Gay Knowledge, § 377. 


(10) Nietzsche speaks of aristocracy, he even speaks of 
Slavery, but if he speaks about "new masters", he speaks of 
"their new holiness", of "their capacity for renunciation". 
“They give, he writes, to the lowest the right to happiness, 
they renounce it for themselves. » 


(11) Will to Power, § 942 (Complete Works, 1911, t. XVI, p. 
329). 


(12) We Know that Hegelianism, represented by Gentile, is 
practically the official philosophy of Fascist Italy. 


(13) Sub verb "Fascism". The art. was translated at the head 
of: B. 


Mussolini, Le Fascisme, Denoé) and Steele, 1933. 


(14) Mussolini writes 4 words about the people: "It is neither 
a question of race nor of determined geographical region, 
but of a group which is perpetuated historically, of a 
multitude unified by an idea which is a will to exist and 
power...” (Ed. Denoél and Steele, p. 


(15) In an article published at the time by a Romagna 
newspaper, and reproduced by Marguerite G. Sarfatti 
(Mussolini, trans. fr., Albin Michel, 1927, p. 117-21). 


(16) The myth of the 20th century, Munich, 1932, p. 523 
(17) First letter 4 Th. Fritsch, quoted above, n. 4 and 6. 


(18) Der Mythus der 20. Jahrhunderts, p. 55. This hostility of 
fascism to the chthonic gods, to the gods of the Earth, is 
undoubtedly what situates it most exactly in the 
psychological or mythological world. 


(19) On German neo-paganism, see the article by A. Béguin 
in Rev. of the Two Worlds, May 15, 1935. 


(20) We should note that regarding the contemporary writer 
Ludwig Klages, famous above all for his works of 
characterology, Baron Selliére (From the goddess nature to 
the goddess life, Al-can, 1931, p. 133 ) uses the expression 
acephalous... 'Klages is moreover the author of one of the 
most important books that have been dedicated to 4 


Nietzsche, Die psychologischen Errum-gensschaften 
Nietzsches, 2° ed., Leipzig, 1930 (Ir 


¢ ed.: 1923). 


(21) Nietzsche, the philosopher and politician, Leipzig, 1931; 
the two quoted passages, p. 98 and (22) Cf. Selliére, op. Cit., 
D. 37. 


(23) Nietzsche is Senerally interested in the beauty of the 
body and in the race without this interest determining in 
him the election of a limited blood Community (fictitious or 
not). The bond of the community that he envisages is 
undoubtedly the mystical bond, it is a question of a "faith", 
not of a fatherland. 


(24) Gai Savoir, § 377, under the tithe Nous autres, sans 
patrie. 


(25) Writing the myth of the future! écrit Nietzsche dans des 
notes pour Zarathustra (OEuvres completes, Leipzig, 1901, t. 
XII, p. 400). 


(26) The future does not celebrate the past— 


Ness! (meme passage que la citation précé-dente); I love 
ignorance about the future (Gai Savoir, § 287). 


(27) Posthumous works (Oeuvres Completes, compleéles, 
Leipzig, 1903, t. 


XII, p. 362). (28) Thus spoke Zarathustra, 2° part, The 
country of civilization. “I am driven from the homelands and 
native lands. I therefore only love the Country of my 
children... | want to redeem myself with my children for 
having been the son of my fathers. » 


(29) A revolution Such as the Russian revolution perhaps 
gives the measure. 


The calling into question of all human reality in a reversal of 
the material conditions of existence Suddenly appears in 
response to a call without pity, but it is not possible to 
foresee itS scope: revolutions thwart all forecasting. 


intelligent results. The movement of life undoubtedly has 
little to do with the more or less depressive Consequences 
of a trauma. J) is found in dark, Slowly active and creative 
determinations of which the masses are unaware at first. It 
is especially miserable to confuse it with the readjustments 
demanded by the conscious masses and operated on the 
political level by more or less parliamentary specialists. 


(30) This interpretation of Nietzsche's "political thought", the 
only one possible, was remarkably expressed by Jaspers. 
We refer (below, p. 28) to the long quotation that we give in 
the review of Jaspers' work. 


(31) This is the conclusion of § 377 of the Gay Knowledge, 
We others, without fatherland. This paragraph characterizes 
more precisely than any other the attitude of Nietzsche in 
the face of contemporary political reality. 
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TEXTE DE Nietzsche 


This portrait of Heraclitus is taken from “Philosophy at the 
Time | tragic of Greece”, one of Nietzsche’s first works, 
‘written in 1873, but published after his death (it has not 
been translated | into French). Because Heraclitus saw the 
law in the battle of the 


multiple elements, in the fire the innocent game of the 
universe, it must have appeared to Nietzsche as his double, 
as a being of which he himself was a shadow. If Heraclitus 
"raised the curtain 4 on the greatest of all spectacles"—the 
play of destructive time—this is the very spectacle which 
became Nietzsche's contemplation and passion, during 
which he was to appear to him the dread-laden vision of 
the eternal return, 


"Each moment exists only to the extent that it has 
exterminated the present moment, its father." "". "The total 
inconstancy of all reality is a terrible and overwhelming 
representation: its action is analogous to the impression of 
someone who in an earthquake loses confidence in solid 
ground". The greatest of all soectacles, the greatest of all 
feasts is the death of God. 


“Aren't we constantly falling? backward? from this side, in 
front, from all sides? This is how Nietzsche later cried Out 
when he experienced the rapture he called the “death of 

God” (Gai Savoir, § 125). Far beyond the fascist barracks... 


Heraclitus was proud: and when a philosopher arrives at 
pride, it is Sreat pride. His action never leads him to seek an 
"audience", the applause of the masses or the adulatory 
chorus of his contemporaries. To go alone through the 
streets belongs to the nature of the philosopher. His gifts 
are most rare, and in a sense unnatural, exclusive and 


hostile even to similar gifts. The wall of self-satisfaction 
must be diamond, not to break or break, for everything is 
moving against it. His journey to immortality is more strewn 
with obstacles and hindrances than any other; and yet no 
one can believe more surely than the philosopher that he 
will arrive at his goal by this way 


— he could not stand except on the outstretched wings of 
all time; the non-consideration of present and instantaneous 
things composing the essence of great philosophical 
nature. He has the truth: free the wheel of time to turn in 
one direction or the other: it will never escape the truth. It is 
important to learn that such men once lived. We would 
never dare to imagine the pride of Heraclitus as an idle 
possibility. Any effort toward knowledge seems, by its 
nature, eternally unsatisfied and unsatisfying. Also no one 
will want to believe if he is not ren-14 


Things themselves have the solidity and fixity of which the 
narrow head of man or 


The animal have no existence of their own. They are the 
flashes and flashes of brandished swords, the twinkling of 
victory in the Combat of contrary qualities...Total 
consumption in the fire is satiety...Satiety engenders crime 
(hubris)... The whole story of the world would it be the 
punishment of hubris? The multiple, the result of a crime?... 
Fire... plays..., transforming itself into water and earth..., it 
builds sandcastles like a child..., it builds them, destroys 
them and... restarts the game at its own beginning, A 
moment of satiety. Then, the need seizes him again... It is 
not the instinct of crime, it is the taste of the game, always 
reawakened, which calls to life new v) worlds... 


NIETZSCHE, PHILOSOPHY IN THE TRAGIC PERIOD OF 
GREECE 


(PASSIM). ' 
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venerated by history, has the reality of an opinion of self as 
royal as that conferred by the conviction of being unique 
and happy claimant of the Truth. Such men live in their own 
solar system: that is where they must be found. A 
Pythagoras, an Empedo-cle, treated their own person with a 
superhuman esteem, with an almost religious fear; but the 
bond of compassion tied to the great conviction of the 
migration of Souls and of the unity of all that is alive, 
brought them back to other men, for the salvation of the 
latter. As for the feeling of loneliness with which the 
Ephesian hermit of the temple of Artemis was imbued, one 
Can only experience something of it in the midst of the 
most desolate alpine sites. No feeling of almighty pity, no 
desire to help, to heal or to Save emanates from him. It is a 
Star without an atmosphere. His eye, whose ardor is 
entirely directed inwards, has only a dull and icy look, and 
as if in pure appearance, for the outside. 


All around him the waves of madness and perversity beat 
the fortress of his pride: he turns away from it in disgust. 
But on their side, men with sensitive hearts avoid Such a 
larva as a cast of bronze; in a remote Sanctuary, among the 
images of the gods, in the shadow of a cold, calm and 
ineffable architecture, the existence of such a being is still 
conceivable. Among men, Heeraclitus, as a man, was 
inconceivable; and if it is true that we have been able to 
see him attentively observing the play of noisy children, it is 
also true that while doing so he thought 4 something 4 
which no man thinks of in Such a case: the game of great 
universal child, Zeus. He had no need of other men, not 
even for his knowledge; he didn't hold you = yes you 


point 4 ask them all the questions that one can ask them, 
nor those that the sages had endeavored to ask before him. 
He spoke with contempt of these questioning men, 
hoarders, in short, of these "historical" men. "It was myself 
that | was looking for and exploring," he said, using a term 


that defines the deepening of an oracle: just as if he were 
the true and only executor of the Delphic sentence: “Know 
thyself! » 


As for what he perceived in this oracle, he held it to be 
immortal wisdom, eternally worthy of interpretation, of 
unlimited effect in the distant future, like the prophetic 
discourses of the Sibyl. There is enough for later humanity: 
provided that it only wants to interpret as an oracle's 
sentence 


what he "expresses nor hides" like the Delphic god. And 
even though he announces “without a smile, without 
adormment or perfume” but rather with 


“a foaming mouth’, it must reach down to the millennia of 
the future. For the world eternally needs the truth, it 
therefore eternally needs Heraclitus: although Heraclitus 
does not need it himself. What does his glory matter to 
him? 


Glory among "mortals who ever flow!" he exclaimed wryly. 
His glory no doubt interests humans, it does not interest 
him himself; the immortality of humans needs him, and not 
himself the immortality of the Heraclitus man. 


What he saw, the doctrine of law in becoming and play in 
necessity, must now be seen forever: he has lifted the 
Curtain on the greatest of all spectacles. 


PROPOSITIONS 


When Nietzsche hoped to be understood after fifty years, 
he could not mean it only in the intellectual sense. What he 
lived and exalted himself for requires life, joy and death to 
be at stake, not the weary attention of intelligence. This 
must be Stated simply and with the awareness of 
committing. What happens fundamentally in the reversal of 
values, in a decisive way, is the tragedy itself: there is not 
much room left for rest. That the essential for human life be 
exactly the object of sudden horrors, that this life be carried 
in laughter to the height of 


joy by what happens most degradingly, such strangeness 
places what is happening to humans on the surface of the 
Earth in the conditions of a mortal combat: they place in the 
necessity of breaking in order to "exist" the chain of 
acknowledged truth. But it is futile and redundant to 
address those who Nave only feigned attention: combat 
has always been a more demanding enterprise than the 
others. It is in this sense that it becomes impossible to 
Shrink from a consistent understanding of Nietzsche's 
teaching. This towards a slow development, nothing can be 
left in the shadows. 


1 - PROPOSALS ON FASCISM 


1. “The most perfect organization in the Universe can be 
Called God” (rZ). 


Fascism, which recomposes society 4 from existing 
elements, is the most closed form of organization, that is to 
say, the human existence closest to the eternal God. 


In the social revolution (but not in Current Stalinism), the 
decomposition, on the contrary, reaches its extreme point. 
Existence is constantly at the opposite. of two equally 
illusory possibilities: it is “ewige Vergottung und 


Entgottung’”, “an eternal integration which deifies (which 
makes God) and an eternal disintegration which annihilates 
God in itself”. 


The destroyed social structure is recomposed by slowly 
developing within it an aversion to the initial 
decomposition. 


The recomposed social structure — whether 
UiZ/, 


either 4 the continuation of fascism or a negating revolution 
— paralyzes the movement of existence, which demands 
constant disintegration. The great unitarist Constructions are 
only the prodromes of a religious outburst which will lead 
to the movement of life beyond servile necessity. 


The charm, in the toxic sense of the word, of Nietzschean 
exaltation Comes from the fact that it disintegrates life by 
bringing it to the height of the will to power and irony. 


2. The substitute Character of the individual in relation to the 
community is one of the few evidences that emerge from 
historical investigations. It is from the unitary Community 
that the person borrows his form and his being. 


The most opposite crises have culminated before Our eyes 
4 the formation of unitary communities seemed-Sp eT 
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bles: there was therefore neither Social illness nor 
regression; societies rediscovered their fundamental mode 
of existence, their structure of all times, Such as it was 
formed or reformed in the most diverse economic or 
historical circumstances. 


The protest of human beings against a fundamental law of 
their existence can Obviously only have a limited meaning. 


Democracy based on a precarious balance between 
Classes is perhaps only a transitory form, it not only brings 
with it the greatness but also the smallness of 
decomposition. 


The protest against Unitarianism does not necessarily take 
place in a democratic sense. It is not necessarily made in 
the name of an underdog: the possibilities of human 
existence can now be located beyond the formation of one- 
headed societies. 


3. Acknowledgment of the narrow scope of democratic 
anger (much of it meaningless because the Stalinists share 
it) in NO way signifies acceptance of the unitary Community. 
Relative stability and conformity 4 natural law do not in any 
way confer 4 a political form the possibility of stopping the 
movement of ruin and the creation of history, even less of 
satisfying at once the demands of life. On the contrary, the 
closed and suffocated social existence is Condemned to 
the condensation of decisive explosive forces, which is not 
realizable within a democratic society. But it would be a 
gross error to imagine that an explosive thrust has as its 
exclusive and even merely necessary aim the destruction 
of the head and the unitary structure of a society. The 
formation of a new structure, of an "order" developing and 
raging throughout the whole earth, is the only real and only 
possible liberating act - revolutionary destruction being 
regularly followed by the reconstitution of the social 
structure. and his head. 


4. Democracy rests on a neutralization of relatively weak 
and free antagonisms; it excludes any explosive 
condensation. One-headed society results from the free 
play of the natural laws of man, but whenever it is 
secondary formation it represents an Overwhelming atrophy 
and sterility of existence. The only society full of life and 
strength, the only free society is the bi or polycephalic 
society which gives the fundamental antagonisms of life a 
constant explosive outcome but limited to the richest forms. 


The duality or the multiplicity of heads tends to realize in 
the same movement the acephalous character of existence, 
for the very principle of the head is reduction to unity, 
reduction of the world to God. 


5, “Inorganic matter is the mother's breast. To be delivered 
from life is to become true again; it is to complete oneself, 
He who would understand this would consider it a feast to 
return 4 the insensitive dust” (2). 


“Tuning perception also to the inorganic world; an 
absolutely precise perception — 14 “truth” reigns! — 
Uncertainty and illusion begin with the organic world. 


“LOSS in any specialization: the synthetic nature is the 
higher nature. Now, all organic life is already a 
specialization. The inorganic world behind it represents the 
greatest synthesis of forces; for this reason, he appears 
worthy of the greatest respect. Error, limitation of 
perspective do not exist” 


(4). 


These three texts, the first Summarizing Nietzsche, the other 
two being part ee OE nt De OEE SI SATE AEE SEE US SE 
LENT I SAI c a of his posthumous writings, reveal at the 
same time the conditions of splendor and misery of 
existence. To be free means not to be a function. To allow 
oneself to be locked into a function is to allow life to 
emasculate. The head, conscious authority or God, 
represents that of the servile functions which gives and 
takes itself 


for an end, consequently that which must be the object of 
the most lively aversion. It is to limit the scope of this 
aversion to give it as the principle of the struggle against 
unitary political systems: but it is a question of a principle 
outside of which such a struggle is only an internal 
contradiction. 


2 - PROPOSITIONS ON THE DEATH OF GOD 


6. The acephalous mythologically expresses the 
sovereignty doomed To the destruction, the death of God, 
and in this the identification with the headless man is made 
up of and merges with the identification with the 
superhuman who IS entirely "dead of God". ". 


7. Superman and acephalous are linked with equal 
brilliance to the position of time as the imperative object 
and the explosive freedom of life. In either case, time 
becomes an object of ecstasy and it matters secondly 
whether it appears as "eternal return" in Surlej's vision or as 
"catastrophe" (Sacrifices) or even as “time-explosion’: it is 
then as different from the time of the philosophers (or even 
from Heiddegerian time) as the Christ of the erotic saints is 
from the God of the Greek philosophers. The movement 
directed towards time Suddenly enters into concrete 
existence whereas the movement towards God turned 
away from it during the first period. 


8. Ecstatic time can only be found in the vision of things 
that childish chance causes suddenly to arise: Corpses, 
nakedness, explosions, spilled blood, abysses, brilliance of 
the sun and thunder. 


9. War, insofar as it is the will to ensure the perpetuity of a 
nation, the nation which is Sovereignty and requirement of 
inalterability, the authority of divine right and God himself 
represent the obstinacy desperate of man 4 


to oppose 4 the exuberant power of time and to find 
security in an erection immobile and close to sleep, 
National and military existence are present in the world to 
try to deny death by reducing it 4 a component of a glory 
without anguish. The nation and the army profoundly 
separate man from a universe given Over to wasted 
expenditure and to the unconditional explosion of its parts: 


profoundly, au. less insofar as the precarious victories of 
human greed are possible. 


to. The Revolution Should not be considered only in its 
openly Known and conscious ins and outs but in its raw 
appearance, whether it is the work of Puritans, 
encyclopaedists, Marxists or anarchists. The Revolution in 
its Significant historical existence, which still dominates 
present civilization, 


manifests itself before the eyes of a world dumb with fear 
as the sudden explosion of limitless riots. Divine authority, 
because of the Revolution, ceases to found power: 
authority no longer belongs to God but to the time whose 
free exuberance puts kings to death, to time embodied 
today in the explosive tumult -sif of peoples. In fascism 
itself, authority has been reduced to basing itself on so- 
called revolution, hypocritical and coerced homage to the 
only imposing authority, that of catastrophic change. 


yes yes 


ts. God, kings and their sequel have interposed themselves 
between men and the Earth - in the same way that the 
father before the son is an obstacle to rape and the 
possession of the Mother. The economic history of modern 
times is dominated by the epic but disappointing attempt of 
relentless men to snatch its wealth from the earth. The 
Earth has been gutted, but from inside its belly, what men 
have extracted is above all iron and fire, with which they 
never cease to gut each other. The interior incandescence 
of the Earth does not only explode in the crater of 
volcanoes: it glows red and spits death with its fumes in the 
metallurgy of all Countries. 


Iz. The incandescent reality of the maternal womb of the 
Earth cannot be touched and possessed by those who 
ignore it. It is the znecognition of the Earth, the oblivion of 
the star on which they live, the ignorance of the nature of 
wealth, that is to say of the incandescence which is closed 
in this star, which has made man an existence at the mercy 
of the commodities he produces, the most important part of 
which is devoted to death. As long as men forget-will know 
the true nature of earthly life, 


which demands ecstatic intoxication and brilliance, this 
nature can only be brought to the attention of accountants 
and economists of all parties by abandoning them to the 
most perfect results of their accountancy and their 
economy. 


13. Men do not know how to freely and lavishly enjoy the 
Earth and its products: the Earth and its products do not 


NOTES. — (1) Will to power, § 712 (OCuvres Completes, 
Leipzig, 1908, t. 


XVI, p. 170). (2) Cf. Andler, Nietzsche, his life and his 
thought, t. VI, N.R.F., 1931, p. 307 and Posthumous works, 
Epoque du “Gai Savoir’, 1881-2, § 497 and 498 (Ouvres 
completes, Leipzig, 1901, t. XII, p. 228). 


lavish and free themselves without measure except to 
destroy. Sluggish warfare, as modern economics has 
ordained it, also teaches the meaning of the Earth, but it 
teaches it to renegades whose heads are full of calculations 
and short considerations, that is why it the ensign with 
heartlessness and depressing rage. In the disproportionate 
and harrowing character of the aimless catastrophe that is 
the current war, it is however possible for us to recognize 
the explosive immensity of time: the Earth-mother has 
remained the old chthonian divinity, but with the human 
multitudes, she also makes the god of the sky collapse in 
an endless din, 15. The search for God, for the absence of 
movement, for tranquility, is the fear that has destroyed all 
attempts at universal Community. The heart of man is not 
restless only until the moment when he rests in God: the 
universality of God still remains for him a source of 
restlessness and appeasement only occurs if God leaves 
him confined in the isolation and in the profoundly 
immobile permanence of the military existence of a group. 


Because universal existence is unlimited and by 14 without 
rest: it does not close life on itself but opens it and throws it 
back into the restlessness of the infinite. Universal 
existence, eternally unfinished, acephalous, a similar world 
4 a wound that bleeds, ceaselessly creating and destroying 
particular finite beings: it is in 


this sense that true universality is dead from God. Georges 
BATTLE 


(3) Posthumous works, 1883-8 (Complete Works, Leipzig, 
1908, t. XII, p. 


228); tr. Fr. in O£Luvres posthumes, Mercure, 1934, p. 140, § 
332. 


(4) Id., same page; tr. fr., § 333. 
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EY GA-MORYT- OF THE HEART 


NOTE ON THE “NIETZSCHE” OF JASPERS (1) 


IMMANENCE AND WILL TO IMMANENCE 


As others philosophized in the presence of the divinity, 
Nietzsche philosophized, So to speak, in the presence of 
the absence of the divinity, and this is undoubtedly more 
terrible. Kierkegaard is "before God", Nietzsche is before the 
decomposed corpse of God. Moreover, while Kierkegaard 
thinks that God wants my death, Nietzsche thinks that man 
must constantly want God's death again. This death is not 
only a fact, it is the action of a will. For man to be truly 
great, truthful, creative, God must be dead, God must be 
killed, He must be absent. By depriving him of God, I bring 
to man the immense gift of perfect solitude, at the same 
time as the possibility of greatness and creation. 


The fear of death disappears. “It makes me happy, Says 
Nietzsche, to see that men cannot think the thought of 
death to the end. “Our only certainty, the certainty— 


nitude and worth, the more we are on us’, and it is well 
thus. And it is also good that “the more our life has fullness 
and value, the more we are ready to give it up for a single 
pleasant sensation”. Man will incline towards death without 
fearing it, each towards the death which is his own. 
Moreover, the idea of celebration is often linked by 
Nietzsche 4 to the idea of death. Let's celebrate death, let's 
celebrate death, it will still be the best way to avenge 
ourselves for the betrayal of life. 


WILL OF IMMANENCE AND WILL OF TRANSCENDENCE 


Nietzsche's philosophy is essentially, Jaspers tells us, the 
affirmation of the world as pure immanence. It is this world 
that is being. But just as KierkKegaard's belief is a belief that 
doubts, so the negation of Nietzsche. The absence of God 
is neither error nor truth. And this is why the thought of the 
absence of God is passion, is will, just as in Kierkegaard the 
thought of God is passion and will. Nietzsche lives this 
reality of the death of God by wanting it aS we have seen it; 
and at the same time without wanting it. He wants God at 
the same time that he wants the death of God. And the 
thought of the absence of God does not Suppress in him 
the creative instinct of God. Such is the "existentenzielle 
Gottlosigkeit" 


of which Jaspers speaks. 


i TRANSCENDENCE 


Nietzsche is Shaken, then pierced by the idea of this 
transcendence that he denies. And the seriousness of this 
self-Surrender, as Nietzsche accomplished it, is it not, 
Jaspers wonders, like the image of loss and Self-sacrifice 
under the influence of transcendence? 


“AS opposed to positivism, naturalism, materialism, there is 
in him a universal negativity, a limitless dissatisfaction with 
any aspect of being. 


And this surge of dissatisfaction and negation is done with 
such passion, with such a willingness to sacrifice, that it 
seems to come from the same depth as the great religions. 


and the beliefs of the prophets. Nietzsche's im-morality is 
the negation of false morality; likewise, Jaspers tells us, his 


negation of God is an authentic connection with being, the 
affirmation of the yes, the will to Substance. The no when it 
is radical can, by its own force, by its frenzy, be 
transformed into a yes, and nihilism, nihilism of the strong 
and no longer nihilism of the weak, into positive 
philosophy. In this nihilism which transcends itself, which 
denies itself, being reveals itself. Through the very wound 
he feels within him, through his pain as a torn god, 
Nietzsche reaches the bottom of his being, time. His eye is 
fixed both on the wheel of eternal return and on the line, 
finite-infinite, of the most distant horizon, of the 
superhuman. He unites in himself Ixion and Prometheus. 


If necessity and will, past and future Come to merge, if the 
highest fatalism comes, according to Nietzsche's own 
expression, to identify itself with Chance and with creation, 
with the highest activity, if the absurd and incomplete world 
of perpetual satisfaction, receiving the seal and the blessing 
of eternity, becomes the complete world of eternal 
satisfaction, is it not because the identity of Opposites is the 
transcendent expression of being as that it cannot be 
entered in any category? And don't we know that circles 
and antinomies are only ways to touch obliquely and in the 
Shadows what Soes beyond all law, all Speech, all form? 


Jean WAHL 


(1) Karl Jaspers, Nietzsche, Einfiihrung in das Verstaendnis 
seines Philosophierens, Berlin, 1936. On this work, one will 
find a more general account p. 28. 


REALISATION OF 


In a decomposing world, which gradually freezes in the 
sole contemplation and foreknowledge of its end - whose 
acts kill all that they had extracted from livable, when they 
come To occur - the voice of Nietzsche rises, inciting and 
provocative, loaded with all the pain as well as all the joy 
that Zarathustra carries within him. Everything that for us is 
condemned to perish a miserable death, our civilization, 
then seems to us to offer new possibilities - the human and 
cosmic wave which carries us withdraws, like the sea, to 
return. The presence of Nietzsche is enough To change this 
difficult disappearance into the dawn of a new birth. 


By unrolling one by one the diapers of the wound from 
which he suffered in his being to the point of madness, 
Nietzsche tears from existence the mask which made it 
unworthy. "Our greatest grievance against existence was 
the existence of God." The necessary pessimism finds its 
way Out in this discovery. It turns into a tragic affirmation of 
life. 


The death of God is not for Nietzsche a discovery of the 
Spirit but a revelation and an affirmation of the life which is 
stripped bare, of the chaotic, glacial and exasperated world 
with which he comes into contact. If the Consequences are 
extreme, they are so for man, place of the 


metamorphoses of the world in the making. The circle is 
finally broken of which God was the perfect expression. It is 
no longer a question of looking for the reasons why this 
circle was inevitably closed on existence. “It Cannot be a 
question of perfect adequacy but of useful adequacy”. It's 
no longer about 


THE MAN 


interpretation, explanation, or contemplation. 


The question that Nietzsche poses with increasing 
insistence is that of the realization of man. 


To live is to invent! The given existence, taken from birth in 
the play of the forces which make, unmake and remake the 
world at each instant of time, is neither a redemption nor a 
humanization, but in relation to the world which conditions 
and insofar as it opposes him, a painful childbirth, a 
creation. 


The life that we Strive in vain to enclose in explanatory 
formulas or to paralyze in doctrines, bursts, and it is at the 
center of its Continual and incoherent bubbling that we 
must place ourselves to extract the power and no longer 
having to believe or hope. 


Only Marx before him and Freud after him have helped, by 
other means, this accomplishment of man which, without 
allowing us to conclude that it is ineluctable, justifies the 
monstrous gestations of the world around us — 


accomplishment which goes from pain and anguish and 
through pain and anguish, To joy "the eternal joy of 
becoming, this joy which carries within it the joy of 
annihilation" — but never has any human voice spoken to 
uS "of 


'as close' as that of Nietzsche. As in the vision, the object 

becomes clearer and affirms itself until its total integration 
and loss, the superman brings us closer to ourselves and 
to our disappearance. The void of existence is not filled - 

but the possibility of the gesture that kills it and creates it 

altogether is offered to us. 


Jean ROLLIN 
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CREATION OF THE WORLD 


To be a great lord who carries the Sword; tumble girls, 
ladies and damsels; to give alms to the poor on condition 
that they deny God, to despoil the widow and the orphan, 
to count neither annuities nor debts; maintain poets 4 
provided they sing the delirium of the senses, painters 
Capable of retaining the movements of voluptuousness, 
engineers for the pleasures of an earthquake on Command, 
Chemists to test Slow and lightning poisons; to found a few 
houses of education to recruit there a seraglio of icoglans 
and odalisques, to hunt the child naked, 4 feet or on 
horseback; to offer banquets to the populace on a trestle 
provided with trap-pes which engulf it with the dessert; but 
if all is not possible, to put on strange shows, to have mass 
celebrated to profane the host, in order to bring the devil, 
and if all that is too boring in the long run, if one is 
surprised - don't let any visible and clear warning stop you, 
try to scare yourself by other means, get beaten up by your 
valets. But if the astonished world asks you for the reasons 
for all this, to affirm that God does not exist, but that on the 
contrary Tiberius and Nero did exist, that one had the Son 
of God crucified, that the other threw his disciples and that 
the immortality of the Soul being an illusion, it is a question 
of immortalizing oneself in the world by crimes rather than 
by benefits, recognition being temporary and resentment 
eternal. In short, accept with a smile to pass for a pig 


of Epicurus or being; Surround yourself with a court of 
scholars and poets, artists and actors, executioners and 
Subjects Suitable for all the whims of the moment. Because 
the moment is full of demands, because the moment is 
insurmountable. 


To be this great lord is one thing. It's already quite another 
to be this great lord in a dungeon, to have only the 
intentions of a great lord and to know that it is precisely for 


having had these intentions that Yon now finds himself 
between four walls. In fact, these remained intentions: were 
we only thinking of realizing them? We have hardly 
attempted the fifth of this admirable program. But on their 
own these intentions were of a crushing weight and now, 
between these walls, they reveal their unbearable secret. In 
freedom, it had been considered witty to call oneself “roue’”: 
and yet, it was 


at the Damiens, the Mandrins, the Cartouches that the 
executioner broke the bones. In the cell, nobility still 
obliges: if we, of the race of the strong, have transgressed 
the laws for the protection of the weak, was it not by thus 
turning Our own strength against ourselves to have the 
ultimate experience of it that we failed? In the fire of Our 
passions which stirred up the general will against us, let us 
light the torch of philosophy, let us revel in setting fire to the 
world: are we not Ourselves already more than a burning 
brazier? 


Behind these walls, a reyolu— 


rumbling: the hungry of yesterday will be the masters 
today, because each must have his turn: but do they even 
know the hunger that devours us in our satiety, we the 
Satiated Whier: in truth, we will have to suffer new sated, 
we Starving for anew kind! Free, we considered ourselves 
a force of Nature, as the agent of her intentions, we 
accepted all the advantage she offered by preference to the 
strong at the expense of the weak, ready to restore it to her 
as soon as she claimed it. . Within the four walls of our cell, 
deprived of our alchemists and our artists, of our scholars 
and our poets, of our actors and our victims, we will 
ourselves be alchemists and poets, artists and scholars, 
executioners and comedian, Comedian and victim. Set free, 
we will only have manners and tastes from the great lord, 
we Will only have a bad conscience from the great lord, for 
we will be nothing more than conscience and we will be 
conscience itself. 


So much so that with this awareness, it is less possible to 
enjoy an apparently unpunished existence than to live, as a 
punishment giving right to the unavoidable intentions, to 
live confused in the crowd of one's conservative or 
democratic contemporaries, all equally preoccupied with 
accumulating wealth while claiming to organize social 
progress, national unity and Empire, to live among them 
having only to distinguish ourselves from it this noble bad 
conscience that we have inherited, the only good that we 
have inherited, if it is true that to philosophize is to obey the 
laws of an atavism of a higher order: this noble bad 
conscience which nourishes the scandalous observation 
that we have made: the modern world is degrading as a 
result of the absence of slaves. A statement which costs 
dearly to the one who is alone to bear the consequences 
that he alone has to draw from his statement. 


To accept under these conditions, a chair of philology at 
the University of Basel, is to take the most prudent 
incognito, for what does the exercise of an intellectual or 
scientific activity tend towards if not to satisfy first of all the 
native Curiosity of The individual that we are. To Satisfy it at 
the very expense of the social environment to which we 
owe Our means of knowledge. And this is how we would 
like to “lead the adolescent into Nature and show him 
everywhere the reign of its laws: then the laws of bourgeois 
society. It is then that the question would not fail to be 
heard: did it have to be so? And little by little the adolescent 
would need history to learn how we came to the present 
state. But by learning history in this way, he would also 
learn how he himself could have become other. What is the 
power of man over things? This should be the initial 
question of all education. And then, to show how it Could 
be quite different in this world, we would evoke the 
example of the Greeks, then, that of the Romans, to show 
how we came from there. 


But who thus claims from the top of a chair of philology to 
annihilate the authority of two thousand years, he soon 


sees the most sympathetic of his colleagues deviate in his 
path, he sees his group of pupils disperse, he risks 
squandering the best of himself in the vain effort to mark 
the younger generation with its own destiny. 


For that is to endure an unchangeable destiny — and 
perhaps it would have been better not to have been born — 
than to feel one day that the Creator has no longer created 
this day like the preceding days; that Yon no longer came 
out of his hands upon waking; that we are nothing more 
than the foam of the pensive nothingness; and that the 
world now is collapsing 4 seen from the eye since the 
divine veins have dried up: everything that you look at, 
everything that Surrounds you, seems the corpse of the 
Creator; or else, stricken with tor-fear, one experiences the 
limits of a worm hatched on this corpse; with him the 
bloodless world decomposes and one finds the happiness 
of a worm in the eternal decomposition of the infinite 
corpse of God; or else, tormented by a clear-sighted pity, 
one has the strength to recognize oneself in the 
immeasurable carrion and to Say: it's me! it's me! it is I who 
suffer the insults of the vermin! 


Such is the impudence of those who assisted the Creator in 
his last moments. This is also their only remedy. What is 
left to them of the world, removed from their impulsive 
investigations, taken away from their insatiable love, what 
is left to them of the world that is decomposed by work by 
this race of impotent laborers, sick of not being able to 
possess the world? the measure of the world? They still 
have Nature, their own nature. 


Nature, it is Said, is the object of scientific research. The 
man who considers himself a product of Nature, aS a 
Scientist, will therefore understand himself in this research: 
and he will be Nature studied by nature and in him the 
serpent biting its tail will find its satisfaction. But this is 
precisely what worries Society, which does not like snake- 
men: in the course of his frequentation of Nature, the seeker 


discovers in each kingdom modes of existence and modes 
of enjoyment, modes of power and modes of worship 
which are SO many Suggestions and which are So many 
inspirations; the Society Counts on the researcher to be 
warned: are these Suggestions Suitable for maintaining the 
life of the Community or can they harm the maintenance of 
order? In order to be able to cultivate the sciences without 
danger, Society requires the Scientist to have no secrets 
with Nature. It requires him who considers himself as 
Nature studied by nature, to kindly respect the line of 
demarcation which separates Nature from the Scientist. 


But he who assisted the Creator in his last moments, who 
saw the divine members prey to vermin, who felt himself to 
be the posthumous suffering of God and who, in burying 
God, lost the world, he did not have no longer accountable 
to society, he no longer Knows the line of demarcation 
between Nature and himself, he crosses this line and, 
despairing of ever creating, he metamorphoses from the 
learned he was into learned Nature, and it is only a last 
vestige of modesty and really exaggerated modesty, it is 
only too much respect for his mother, his sister and his 
contemporaries, if he maintains the pleasant, serious and 
peaceful appearance of a teacher. 


Pierre KLOSSOWSKI 

or 
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TWO RECENT INTERPRETATIONS OF NIETZSCHE 

I. — Karl JASPERS, NIETZSCHE, INTRODUCTION TO THE 
UNDERSTANDING OF HIS PHILOSOPHY. — Berlin, 1936. 

The only work giving an Overall representation of the life 


and thought of Nietzsche was until today that of Charles 
Andler. Aniler determined within the framework of his own 


intelligence of things the movement of Nietzschean thought: 
his interpretation is worth more or less what Such an 
intelligence is worth. In. the extent to which it is penetrated 
by Hegelianism and French sociology, it Casts an unusual 
light on Nietzsche's system; insofar as it is that of a 
professor less prone to the dangers of philosophical angst 
than to the quiet presentations of literary history, it flattens. 
to this new all-interest “manual” which touches on the 
personality of Jaspers, one of those who bring life today to 
the great German philosophy. Because he is a philosopher 
of tragedy, it was possible for Jaspers to enter into 
Nietzsche's philosophy, to follow its Contradictory 
movement without ever reducing it to ready-made 
conceptions. Jaspers' free intelligence even follows life with 
such constant fidelity that it leads to what can become the 
principle of an elusive consequence: to the Nietzschean 
demands formulated in fever, Jaspers responds only by 
rejecting them a vague possibilities: “Nothing is given to us 
finished, but only to the extent that we conquer it,” he 
asserts. 


How to avoid experiencing once again in front of Such a 
beautiful sentence the tacit human stubbornness which 
refuses to thought the possibility of being expressed by 
acts, not by glosses. 


But with the political domain, given that one does not 
envisage the ultimate problems there but the middle terms, 
the will not to be bound and the mobility of the analysis 
prove to be the only ones capable of grasping a 
disconcerting attitude. Jaspers' talk breaks 


finally, the pre-established frameworks into which one 
sought to bring in, by mutilating it, the Nietzschean “politics”. 
A significant passage of this exposition marks perhaps 
better than any other consideration the distance which 
separates Nietzsche from the fascist interpretation (1). 


What distinguishes Nietzsche from other political thinkers is 
his absence of that notional delimitation of politics which 
characterizes them all. Most 


often, they conceived it either in a theo-logical and 
transcendental sense in relation to God and transcendence, 
or in relation to a specific Numan reality. 


Political thought can, for example in Hegel , to accomplish 
oneself in the project of an existing totality or one in the 
making; it is then that this thought, as a systematic whole, 
is the expression of a factual reality and, in particular, of 
justification and exclusion, its content being the 
consciousness of the existing ambiance. Or else this 
thought, in Machiavelli, can be deployed with regard to 
particular realities and their meaning with regard to the laws 
proper to power; it is then that types of situations and rules 
of behavior are elaborated, either in the sense of a political 
technique, or by referring immediately to action arising from 
the will to power, the presence of mind and the courage, to 
act which cannot be rationalized in a definitive way. 
Nietzsche does not follow any of these paths, he does not 
provide a systematic whole a la Hegel, nor a practical 
policy a la Machiavelli, but his thought proceeds from a 
concern which embraces the condition of man. 


even, of the being of man, without being (yet or already) in 
possession of an integral Substance. It establishes the 
origin of the political event, without plunging methodically 
into the particular concrete realities of political action, as it 
manifests itself every day in the struggle of powers and 
men. 


He wants to generate a movement awakening the last 
foundations (last Causes) of the being of man and to force 
by his thought the men who listen to him and understand 
him to enter into this movement, without the con- 


(1) J. Wahl, in the article published above (p. 22) Sives 
another example of Jaspers' presentations. 


1 oon 


yes" oe sae SN ne te ee acea 
Page 
ZY 


held by this movement has already received any Statist, 
populist (velkisch), sociological determination. The 
contents. which determines all judgments, is much more, in 
Nietzsche, the "integral" attitude with regard to the whole 


of being, is no longer only politics, but is philosophy by 
means of which, in the abundance of the possible, without 
a rational principle, the Opposite and the Contradictory can 
be attempted—an attempt obeying the single principle of 
salvation and the gradation of the human condition. » 


“Compared to the great traditional constructions of political 
science and the philosophy of history, Nielzsche’s thought 
must, consequently, refuse any deductive method as well 
as any notional determination. However, although its 
content eludes a determined interpretation, it Causes the 
creation of a coherent atmosphere. Like a storm, this 
thought can agitate the soul; but it becomes elusive as 
soon as one wants to restrict it to the state of form and of 
clear and definitive notion. To the extent that Nielzsche's 
thought tends to create this atmosphere, it avoids anything 
that might have the appearance of a doctrine. The most 
diverse possibilities are put to the test with equal 
vehemence, without being united in a single goal 
unequivocal. The notional never Claims to be the 
expression of a truth becoming an existing Condition. 


It seems to offer itself as a means of unlimited flexibility, at 
the service of a dominating will to thought, which is not tied 
to anything. In doing so, she achieves in the formulation, a 


mazimum of suggestive power. Only who knows how to 
identify this power of expression with the faculty of 
metamorphosis, appropriates the meaning of this thought. 
"AS it is impossible to make pen." political system of 
Nietzsche a rational system without at the same time 
destroying Nietzschean thought properly speaking, the 
particularity of this "willing" thought cannot become 
perceptible in its determination (of direction) living and not 
at all notional , only by looking for the "contradictory" factors 
that are manifested there. » 


Il. — Karl LG:WITH, Nietzscue's Put-LOSOPHY OF THE 
ETERNAL 


RETURN OF THE SAME. — Berlin, 1935. 


To put an end once and for all to the modes of 
interpretation which present Nietzsche to us "as the master 
of unbridled individualism, the creator of a realism 


heroic ow of an orgiastic doctrine”, Lewith proposes to 
Characterize the principle 


‘fundamental cipe of the hidden totality of 


Nietzschean doctrine under its aphoristic force. ; The 
present situation of philosophy demanded the re- 
establishment of verbal necessity. It pushed Nietzsche to 
break with the old systematization of the nineteenth 
century, & to express himself according to the most 
immediate means, therefore to give evidence of the most 
Outrageous modermism: and in doing so, this same situation 
simply forced him & a return to the necessarily the most 
fortuitous form and consequently. the most original, the 
most ancient of thought. It is therefore a mistake to see, 
according to a scientific criterion, only a mixture of scientific 
insights and poetic visions in his philosophy. It is to the pre- 
Socratic criterion that we must return to note this essential 
feature: Nietzsche re-remembering the original unity of truth 


and fiction in the sentient language of the sages of 
antiquity. 


This principle of remembrance, which manifests itself even 
in the necessity of expression, presides Over the entire 
Nietzschean evolution and Léwith will show us how the 
odyssey of his consciousness has as its goal only the 
return to port of the first youth. Léwith devotes the central 
part of his work to this principle of returning to oneself, 
divided as follows: 1) Liberation from the Christian YOU 
MUST to reach the I WANT of supra-nihilism. 


2) Liberation from aw I WANT to reach the I AM of 
superhumanity in the eternal return. 


By Substituting the I WANT for the YOU MUST, the 
Nietzschean V’dme performs the dangerous conversion of 
faith in the old God who is dead and of whom she 
considers herself the murderer, en. the will to nothingness, 
for the freedom recovered by the death of God demands 
that man will want nothingness rather than renounce all 
will. But by this willing nothingness which is the nonsense 
of the world without aim, man will overcome this nonsense, 
for he will simply have willed what had always been and! 
what will always be: above nonsense, it is therefore to want 
the eternal return which, by absorbing the transitory Jk 
WANT, will bring about the affirmation of the I AM. The pivot 
of this cyclical 


movement is this terrible and mysterious event which is the 
death of God, a crucial experience of Nietzsche... 


From the theoretical point of view, Hegel conceived "the 
death of Diew as a speculative Good Friday", Feuerbach 
developed a "pious atheism", both postponed the 
consequences of an event which for Nietzsche had the full 
extent of an immeasurable cataclysm: from the death of 
God the Superman was born. But was it not also the 
resurrection of a “new and very old God’? 


To Nietzsche the death of God is revealed in his 
"uminated" experience, one might say, of "those moments 
which seem to have fallen from the moon, those moments 
when one no longer Knows how many years one is how 
young one will still be... | have no doubt that there are 
several kinds of Gods...” Word or Léwith recognizes a 
creative instinct of divinities. It is indeed in one of these 
instants that the idea of eternal return Comes to him, it is in 
one of these instants that he meets Zarathustra, that he 
himself becomes the shadow of Zarathustra, it is in one of 
these instants he experiences himself as the murderer of 
God, and it will be in such an instant that he will undergo 
this double and definitive transformation: into Nietzsche- 
Dionysos and the mad Nietzsche. Léwith, throughout his 
book, strives very judiciously to bring out this disturbing 
equivocation inherent both in the person of Nietzsche and 
in his doctrine - an equivocation that Nietzsche likes to 
underline himself when he presents himself in it. Ecce 
Homo as the embodiment of decadence and rise. And 
Léwith will endeavor to make perceptible this discrepancy 
between Nietzsche and Zarathustra, between mad 
Nietzsche and Dionysos, and to demonstrate how from this 
discrepancy proceeds the notional split that a rational study 
of the idea of the eternal return brings to light. So much so 
that the doctrine would acquire a positive value according 
to the 


degree of identity between Nietzsche and Diony-SOS. 


To want to live every instant in Such a way that one can 
desire to relive it infinitely—this imperative of the eternal 
return, the only authentic one of the will to power so falsely. 
interpreted to date, constitutes in. makes the new 
responsibility which man must assume because of the 
death of God, and confers a new weight on human 
existence. The time of the eternal return, remarks Lewith, is 
therefore not that of the "eternal presence" of the 


vicious circle, but the future time of a goal that frees from 
the weight of the past by the will of the future. Eternity is 
indeed the desired goal of an ever-renewed will to eternize 
oneself as the facts and things of existence. It is the hour of 
the great noon, when the will for the future asserts itself 
and when it is a question of deciding in the direction of the 
Superman or the Subman. 


Now, the internal contradiction between the ethical 
imperative: wanting to relive every moment in Such a way 
that one can desire to relive it ad infinitum - and the very 
notion of the necessity of the eternal return appears as 
soon as Nietzsche affirms: "The fact of to endure our 
eternity (in the eternal return) — that would be the supreme 
thing. For even if we did not happen to desire to relive our 
lived past, we could not escape The inexorable necessity 
to relive it eternally! And Léwith's objection Could be 
formulated as follows: it is less a matter of an ethical will 
that would make us grasp the truth of the totality in the 
fortuitous moment, than an awareness of Our 
irresponsibility. AS existence we cannot bear to have no 
part in our past "factuality", and therefore want to be 
responsible for our existence as will, although we cannot 
be as pure and pure existence. simple. 


Consequently, only a conception of cyclic eternity can 
reconcile the Nietzschean will and the necessity realized by 
Nietzschean reason. From that moment, says Léwith, we 
observe in the doctrine sometimes the expression of an 
inspiration, sometimes that of a decision. " A decision of the 
will which, at the extreme limit of freedom, prefers to will 
nothingness rather than not to will, and an inspiration in 
which Being gives itself in the revealed, together form the 
problematic access to the double truth of Nietzsche, truth 
which as a doctrine of nihilism overcome by himself, is 
truly his “Credo quia absurdum”. This "quia absur-'dum" 


proceeds directly from the greater or lesser identity, from 
this greater or lesser discrepancy between the philosopher 


stricken with madness and his God. "The truth inspired in 
the necessary chance of the parabolic discourse of 
Zarathustra, prophecy of the eternal return, brings us back & 
the equivocal truth of madness. It would only be if the 
supreme form of being, Dionysus, spoke & through the 
philosopher playing the role of God — who would at the 
same time transpose the temporal reality of the philosopher 


that Being himself would speak & through his Dionysian 
philosophy, which 


'transposes the real aspect of being. But how to decide 
whether Nietzsche 

was the person of a God or the actor of his own ideal?...” 
Thus the content of irreducible and necessary experience 
that the unifying poetic force of the Zarathoustrian parable 
managed to give as a coherent whole, disintegrates into 
fragments and into fortuitous elements, Claims Lewith, as 
soon as Nietzsche wants to translate this element notionally 
into doctrine. 


We see that Lewith's considerations are very close to 
pathological analysis: and yet they only present the purely 
notional aspect of the conflict. This no doubt to be able 
more easily to establish a very subtle but very seductive 
relationship between Nietzsche and two other 
contemporary thinkers, essentially different from each 
other, Kierkegaard and Marx. And this will allow & Léwith 
who, moreover, has remarkably exposed the situation in 
which Western consciousness found itself since He-gel (1) 
to draw attention to the three aspects that the alienation of 
man takes on by relation to himself and to the world, 
alienation which forms the content of the different 
Kierkegaardian, Marxist and Nietzschean experiences. Each 
of them, observes Léwith, tends & to be resolved by 
paradox: in Kierkegaard, by the 


"leap" from the depths of mortal illness into faith; in Marx, by 
the idea of the alienation of man by man in economic 
production that must be converted into a recuperation of 
human integrity; in Nietzsche finally, by the conversion of 
European nihilism into the belief in the eternal return, the 
three efforts differ only in the means, they have the same 
origin and tend towards the same goal: the recovery of the 
lost world. Recovery of Christianity in Kierkegaard, of 
humanity in Marx, of mythical antiquity in Nietzsche. 


One can better understand his claim to put an end to 
Christianity, underlines Léwith, today that whole States fight 
publicly the Christian faith, whereas formerly some 
individuals led this fight more or less openly. It is important 
to understand that, for Nietzsche, it is a question of denying 
the Crucified not to free oneself from suffering but to 
consent to it in the Dionysian cult. 


The death of the Christian God conditions the resurrection 
of a God of antiquity: and the European conflicts that 
Nietzsche announces, the wars that he prophesies are to 
be understood as wars of conscience, wars of religion, 
Spiritual wars: they will fill the era of Srand politics. But in 
anticipating the future, Nietzsche is only looking for the exit 
from the 


Labyrinth built by two millennia, he Knows that this exit is 
identical to the entrance: primitive Christianity which in our 
modem world represents on the one hand a "piece of 
antiquity "mythical; by crossing the threshold of this unique 
exit from the Labyrinth, that is to Say by transgressing 
Christianity as the present world is preparing to do, 
humanity, remaking the Greco-Roman decadence in the 
opposite direction, returns to the era tragedy of Greece, a 
moment which will be marked by the appearance of 
Counter-Alexanders who will renew the Gordian knot, 
formerly severed, of the Hellenic Padme dispersed and all 
winds. This is how the figure of Nietzsche will be 
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confuse with his image of Heraclitus, his idea of the eternal 
return with the notion of play in necessity. The being of all 
existing things therefore no longer appears as the 
punishment of what has become, but as the justification of 
becoming, which includes annihilation. But if Heraclitus 
does not Know of an ethical imperative, if "The desire to 
recognize the Logos, because being a man, does not exist 
for him, but it matters much more to him to Know why there 
is water, why earth? — if the same law immanent in the 
elements Soverns in his eyes the noblest man as well as 
the lowest, — it is because Heraclitus still represents the 
man who is of this world, who can will necessity, — then 
that Nietzsche is the man who no longer lives except in the 
world alienated by Christianity and relativized by the 
sciences, and for whom, consequently, the necessity of 
willing inevitably exists as an ethical principle. The lost 
position that implies this need to will is exactly that 
occupied by Nietzsche, according to Lewith, "at the 
pinnacle of modernity". By recognizing, by wanting the 
death of God, he waits for this negating will to resuscitate 
the world as it was before becoming Vici-bas in relation to 
Vau-dela. Christopher Columbus of philosophy, Nietzsche 
goes away & the rediscovery of Hellenic India by the 
western route opened up by nihilism, the extreme form of 
which, taught by the doctrine of the eternal return, 
represents a European Buddhism, which 


uses all human energy to deny that existence has a 
purpose. "Nihilism, a symptom of the fact that the 
disadvantaged of fate no longer have any consolation: that 


they destroy in order to be destroyed, that, freed from 
morality, they no longer have any reason to surrender - that 
they place themselves on the terrain of the opposite 
principle and want power on their side, by forcing the 
powerful to be their executioners. existence Nas lost its 
meaning. The nihilating action will, however, only be the 
preliminary condition of adherence to the totality of being. 
How does Nietzsche liberate himself from his will to 
nothingness? How does he make the passage from | want 
to 1am? By reaffirming oneself in the movement of the 
naturally necessary world. At the end of his moral 
circumnavigation, does not this new Columbus return to the 
midst of the reefs of the "Contradictions and tribulations of 
his self", these reefs being like "the most authentic 
testimonies of this creative, evaluating and voluntary Self, 
and value of all things since "Measurement and the Middle" 
in man's relationship to the world have disappeared and 
man is thrown into the heart of a universe which has 
become irreconcilable to him. Under these conditions, it is 
all the more remarkable that to the magic of the extreme 
that he was subjected to, that to the Idea of Supreme 
tension, he opposed the ideal of the most 


"measured" which does without extreme formulas because 
certain of his power; that he could conceive the maxim: "In 
the effort Surpassing the human, find the measure and the 
middle term..." Whereas the ancient man whose return he 
announces, stuck to a measure, to a middle term , because 
without measure by its own nature, the destiny of Nietzsche 
was to accentuate the tension between the aimless 
existence of modern man and the denaturalized and 
relativized world, to accentuate the I want until the lam. , 
for fear of Sinking into the mediocrity of limited individuals. 
Located in the tension between the subhuman and the 
superman, he was himself a disadvantage of fate, a "Halb- 
Zerbrochener", a "half-oroken", in whom the future grows. A 
living example of the eternal return, his personal genius 
espoused the movement of the blind universe, full as it was 


of the vision "of measure and plenitude, the supreme form 
of an exception resting in itself". 


Between the underman and the overman, he had reached 
"noon'"-the-abyss and deep midnight. 


ERIE 


(1) Cf. Philosophical Research, years 1935 and 1936. 


a «<2 NIETZSCHE —<«_ 


THE WILL OF POWER | 


translated by G. Bianguis. . 25 fe THUS SPOKEN 
ZARATHOUS TRA translated by Maurice Betz ... eee De 


IN PRESS The Will to Power II 

The Gay Knowledge 

THIERRY MAULNIER. NIETZSCHE .... Epef. 4 DRIEU-LA- 
ROCHELLE . FASCIST SOCIALISM Chapter | 11. Nietzsche 
versuS Marx. . SCabies; p’£. F. PODACH. L,, COLLAPSE OF 


- NIETZSCHE. Translated from (German by Andhrée Vaillant 
et J.R. 


Kuckenburg ... ao 
CHARLES ANDLER NIETZSCHE, HIS LIFE AND THOUGHTS 


-- Flight. | The Precursors of Nietzsche pie i Vol. If The Youth 
of Nietzsche (Until the break with Bayreuth) 40f. 


Flight. llf Nietzsche's Aesthetic Pessimism (his philosophy at 
the time Wagnerian) Rat. 


7 Vol. IV The Maturity of Nietzsche (SUSqU a 
! Sa mort) 40. 
Flight. V_ Nietzsche and Intellectual Transformism a of, 


Flight. VI The Last Philosophy of Nietzsche (the renewal of 
all values) 40. 


REI I DNS SIE NE RPE EEE RE TNS ST TT 


ep of 


PAUL ELUARD LES YEUX FER TILES with I portrait and 4 
illustrations by Picasso 10 f ANDRE BRETON PAUL ELUARD 
NOTES sux ta POFRSIE with a drawing by Dali 5f PIERRE 
COURTHION KURT 


SELIGMANN METIERS «MEN 15-textes H5 etchings 20 f 
PIERRE 


JEAN JOUVE 


UR 
with a drawing by Balthus 30f 
NOTEBOOKS GL. 


anthological notebooks appearing every two months the 
first 6 notebooks 50 f 


6 RUE HUY GHENS = PARIS. 122 


2dinsy 


